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by Frosty Hansen
President of Grace Gospel Fellowship

S

ome of the most famous pictures of president’s children
are those of John Kennedy Jr. and his sister Caroline
at play in the Oval Office. Some show JFK interacting with his children as they dance around the Presidential Seal. Others show the President busily at work with
“John-John” peering out from beneath his father’s desk. While
congressmen and diplomats waited for an appointment, these
children knew they had an open door to the President; he was
their father.
In a far greater way, through the miracle of Jesus Christ’s
death on the cross, the believer today has been granted unlimited access into the presence of God the Father. Before we look
at the first of the Apostle Paul’s three specific references to this
access and its implications in our lives, it would be good to look
at a miraculous occurrence at the time of the Crucifixion–the
tearing of the veil in the Temple:
And Jesus cried out with a loud voice, and breathed His
last. Then the veil of the temple was torn in two from top
to bottom.
Mark 15:37-38
In the days of Jesus, Herod’s Temple was similar in design
to the Old Testament tabernacle. This was the center of Jewish
religious life; the place where animal sacrifices were offered and
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the priests led in worship according to the Law of Moses.1 The
focal point of the Temple was the innermost room, called the
Holy of Holies or Most Holy Place, separated by a heavy veil
from the Holy Place where the priests carried out their service.
In Old Testament times the Ark of the Covenant was
housed in the Most Holy Place and it was there that the glory
of God’s presence dwelt among His people. Access was limited
to just one man, the high priest who entered only once annually
to make atonement for his sins and those of the people with the
blood of a lamb.2 The veil was the divider proclaiming to all
others that there was “no access.”
Though the Ark was no longer present at the time of
Christ, the veil still separated the Most Holy Place from the
rest of the Temple. This veil was no small curtain; it was an immense piece of heavy cloth composed of seventy-two squares,
believed to be 60 feet long and 30 feet wide, and it was “of the
thickness of the palm of the hand.”3
Imagine being a priest offering the evening sacrifice in the
Temple on the day Jesus died. Suddenly the massive veil rips
right down the middle–from top to bottom! Something powerful had taken place for which there is no physical explanation.
Continued on page 2

“Through the miracle of the Cross the veil is torn.”
Continued from page 1

That which had previously separated them from the Most Holy
Place now hung wide open, torn by the Hand of God! Every
priest who was ministering in the sanctuary that day would
have witnessed this miracle, perhaps explaining why we read in
Acts 6:7 that “a great many of the priests” had come to faith in
Christ.
The implications of this act of God are staggering! The
writer to the Hebrews refers to the torn veil as a symbol of the
broken body of our Lord. “Therefore, brethren,” he writes,
“having boldness to enter the Holiest by the blood of Jesus, by
a new and living way which He consecrated for us, through the
veil, that is, His flesh” (Heb 10:19-20).4 The barrier separating God and man was opened, giving the believer freedom to
boldly enter the very presence of God on the basis of Christ’s
once-for-all sacrifice.
Though Paul does not refer directly to the tearing of
the veil in his letters to the churches, he does write about this
wonderful access we have gained through Christ. Twice in
Ephesians and once in Romans he uses the Greek word “prosagoge,” or access. Vine’s Expository Dictionary defines the
word as “a leading or bringing into the presence of [someone/
something]…; freedom to enter through the assistance or favor
of another.”5
Paul writes in Ephesians 3:12, “In Whom [Christ Jesus]
we have boldness and access with confidence through faith in
Him.” The Lord Jesus Christ, seated at the right hand of God
the Father,6 ushers us into the very presence of God! What an
unthinkable privilege for members of Adam’s fallen race, separated as we are from God because of our sin. Yet through the
miracle of the Cross the veil is torn and we are invited to come
with boldness and confidence into the Father’s presence.
We come with the assurance of being accepted by the
Father. Not because we have earned that acceptance, for even
our righteous acts are like filthy rags before Holy God (Is 64:6).
Our confidence rests in what Christ has freely accomplished
on our behalf, having reconciled us “in the body of His flesh
through death, to present you holy, and blameless, and above
reproach in His sight” (Col 1:21-22). It is only because of
Christ’s sacrifice that we are holy and blameless in His sight and
therefore may dare to enter the Father’s presence with boldness.
Because Christ’s blood has cleansed us from sin, the veil
which separated us from God has been opened. We are brought

Page 2

into the presence of the Father not hesitantly but boldly, fearlessly. We come without apprehensions of rejection; we come
confidently accepted in Christ by a Father who delights over us
with joy.
So how does that play out in our daily lives? Let me suggest three practical outcomes as we “look” through the torn
veil:

1. Our salvation rests on Jesus Christ. Paul is clear that we

2.

3.

have access “through faith in Him [Christ].” Jesus put it
succinctly in John 14:6, “I am the way, the truth and the
life. No one comes to the Father except through Me.” This
access is not procured through religious practices, acts of
kindness, or belief in a supreme being of one’s choice–it is
solely through faith in Christ.
Our prayer life comes alive as we boldly enter into God’s
presence. There is no need for a human mediator–be it
priest or saint; Jesus Himself intercedes for us (1 Tm 2:5;
Rom 8:34). Nor do we need to cajole God. We bring our
prayers to a loving Father who has our best interests at
heart.
Our everyday life is fulfilled as we live in His presence.
We are accepted by a Father who takes joy in us as His
children. His acceptance isn’t based on our net worth, the
shape of our body, the color of our skin or the number of
friends on our Facebook page. We are accepted in Christ,
who tore the veil of separation so we can have an open
door into His presence.

In the next issue of Truth we will look at the other two verses
where Paul speaks of our “access.”

Notes
1. Many chapters in Exodus and Leviticus give great detail as
to the layout of the tabernacle, how and when sacrifices were to
be conducted and how the priests were to act and dress.
2. See also Hebrews 9:1-9; Leviticus 16:11-19.
3. Alfred Edersheim, The Life and Times of Jesus the Messiah,
Part 2 (Eerdmans, 1977), 611.
4. See also Hebrews 4:16; 9:11-28 where the torn veil is presupposed.
5. W.E. Vine, Vine’s Expository Dictionary of New Testament
Words (Blue Letter Bible, 1940), see “access.”
6. Romans 8:34; Colossians 3:1; Hebrews 1:3; 12:2.
All Scripture quotations were from the New King James Version.

Revamping the Bachelor of Theology Program
by Kenneth B. Kemper
President of Grace Bible College

M

y classmates and I nearly thirty years ago, as
young graduates of Grace Bible College and recently licensed by the Grace Gospel Fellowship,
committed ourselves to the life of ministry. We
have kept in touch through the years. All of us have endeavored
to follow our calling to bring others to Christ and help them
mature in their knowledge of God’s grace and the understanding of His Word; each of us has been effective in different
ways in pursuit of that common goal. To that end Grace Bible
College prepared us well. Many of us went on to graduate
schools, continuing to build upon that foundation, but none
of us would trade our ministry training or our theological and
biblical education from GBC for anything!

In business there is a prominent concept known as
“disruptive innovation.” One of its key principles, simply put,
is that outside processes or forces are at work, which cause a
company to change its business model or risk losing value in the
opinion of stakeholders who no longer appreciate what you’ve
always done. Here are some examples of this phenomenon taking place: A Swiss watch’s fine craftsmanship and quality are
not enough to stave off the appeal for inexpensive, highly accurate electronic watches; or Personal Digital Assistants (PDAs)
have been edged out by multifunction smart phones or tablets.
To summarize: The normal and creative changes in life make
the “old” ways of doing things less valued and they are eventually set aside.

The same story is true for many Bachelor of Theology
graduates who completed the five-year course of study between
1962 and 2012–the fifty years Grace Bible College offered that
specific degree. The College saw some excellent students enroll
and graduate from this program. However, the reality today
is that graduate schools no longer give advanced standing for
that extra year of study, as many did in the past, due to the fact
most colleges have long since dropped five-year programs in
favor of four-year undergraduate programs, and instead encourage their students to pursue graduate studies.

This applies to our Bachelor of Theology Degree, in that
we have always encouraged our students to continue beyond
their bachelor’s degree if they were serious about ministry. Of
late, students have adjusted to the notion that it made more
sense for them to invest their fifth year (time and finances) in a
two- or three-year graduate study program and earn their Master’s Degree, rather than spend a fifth year in undergraduate
studies–now that it does not lessen the amount of time spent in
a graduate school program.

Grace held on to the five-year degree program longer than
most due to our close relationship with the GGF, and their
licensing process which places young graduates into ministry.
The College also realized there was tremendous value in the
six-month internship during the fifth year (began in the 90s),
fitting the student into a local church under a mentoring pastor.
In reality, the elements of the program we most enjoyed made
us cling to the whole program, rather than seek a way to incorporate its best elements into a more relevant format.
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Is there value in an additional undergraduate year at
Grace? Of course. And as long as we were seeing graduates succeed and go out and effectively serve, we struggled with another
key principle of “disruptive innovation”: Decision makers
normally cling tenaciously in opposition to change when faced
with the costs and challenges to change or innovate. We reasoned it was a good degree. A recurring conclusion for us was
that it was doing the job it was designed to do. Most important
of all, it was good enough for us during our undergraduate
days. I have two sons, actually, who graduated from Grace,

were licensed, and are serving the Lord. They have a very strong
commitment to the GGF, our doctrinal position, and ministry.
My desire is that they go on for more education while continuing in ministry and build upon that good foundation.
Even so, the time has come. Grace Bible College is addressing a needed updating of our program that will take the
most effective, existing elements and build a stronger program.
Therefore, in full faith, we have taken the best elements of our
BTh program and developed a four-year Bachelor of Science in
Biblical Studies with an emphasis in Pastoral, Inter-Cultural
Studies, Youth, or General Ministry. The Bible, Theology, and
Dispensational Studies are slightly different in the new degree
programs (e.g., the three upper division systematics have been
combined into two classes; the advanced dispensational class
has moved from the undergraduate to graduate degree; and a
course in dispensational readings was added). The internship
is still intended to be six months on site with a local ministry,
except the credits will be counted differently. The five-year
program is now replaced with the four-year undergraduate
program, and the College has developed a Masters of Ministry
Degree which will be presented to our Accreditation Agencies
within the year.
There is great excitement about the additional level of
education in which graduates can take classes, mostly in nontraditional formats–such as online and in one-week intensives–
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to allow all of our graduate students to be fully involved in
ministry while they pursue a Master’s Degree. We believe this
new program of ministry preparation will, in fact, be stronger
than the previous BTh. It will allow students in several degree programs to continue on into a graduate degree program
whether they have a Bible College background or not (with
differing requirements). In addition, Grace is working through
what kind of “advanced standing” we might offer our own BTh
students who have a fifth year of education, since other graduate schools will not give credit towards a graduate degree.
Over the last six years, Pastor Gary Spykerman has
championed pastoral leadership at GBC. We have been blessed
to graduate some fine students who have been licensed by the
GGF and are presently serving in many places. The growth of
the College and continuing education of our faculty to finish
Doctoral Degrees, (Phil Long, Mat Loverin, Paul Sweet, Scott
Shaw, Jan Schregardus, Jason Werkema, and Mark Carroll)
allows us the capacity and credentials of faculty to teach and
develop curriculum for the graduate level! This is an exciting
development and area of growth! Our students, numbering over
500 (including nearly 300 adult students presently studying
Leadership and Ministry), will have opportunities upon graduation to continue on to a graduate degree through Grace Bible
College! These are exciting times and we covet your prayers as
God enables Grace Bible College to make the needed changes
to prepare a new generation of effective ministers.

by Jeremy Clark
Executive Director of Grace Ministries International
“The modern missions movement is many generations
old and because of this we are seeing exactly what
we should; men and women from around the world
indwelled by the Holy Spirit and saying that they too
want to serve the Lord on a mission field.”

Top left: Eric and Mercy Mango, and son Shalom. Bottom Left:
Emiliano and Raquel Seravalli.

I

Paul Had a Plan

t was to visit the believers at Rome. In fact, in the opening
chapter of his letter to them he lets them know that he had
often planned to visit them, but was hindered from doing
so (Rom 1:13). Nonetheless, he persisted and ultimately arrived in Rome–though probably not in a way he expected. His
plan was a good one; he wanted to go to impart to them a spiritual gift, to establish them, to be an encouragement, to bear
fruit among them, and to be a blessing through the gospel of
Christ (Rom 1:11-13; 15:29). His plan was a good one because
there is never a wrong time to do the things which are right
and honor God. In order to accomplish his plan he asked his
brothers in Rome to participate in his plan of coming to them
by praying. He made this request both in chapter 1 to begin his
letter and in chapter 15 to end his letter. Their participation was
important to Paul.
Over the past several months Grace Ministries International has been discussing and has adopted a 10-year plan. It is
the blueprint to realize our vision of what GMI will look like by
2023. We are not content with preserving what we have, but we
want to grow and extend our reach so that the gospel is preached,
churches are planted, leaders are raised, and communities are
changed in even more areas around the world. We want to do

this because it brings honor to our Lord. Because of this, we
encourage you to consider how you might participate.

Three of the Main Goals of our 2023 Vision
First, in order to grow and extend our reach in the next
ten years we want to open eight new fields. Many of our missionaries and national churches in our existing fields already
have contacts in neighboring countries. We want to be intentional about pursuing these contacts while at the same time
surveying potential new fields where the gospel needs to be
preached and where healthy churches could be planted. The
ultimate goal–and an important measure of success–is our intentional effort to partner with national believers in these new
fields, to plan and dream about ministries in their countries
resulting in the release of these ministries to self-sufficient and
self-propagating national churches.
Accomplishing this goal would mean that the number of
GMI fields would almost double. In order to achieve this kind
of geographical growth and expansion we need more workers.
The final two goals I would like to share with you address this
issue. Over the next ten years we are praying for and seeking
Continued top of page 6
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Continued from page 5

sixteen new U.S. missionary families or individuals. The GMI
missionaries currently serving on the field are a very talented
and dedicated group with an incredible wealth of experience.
We are excited about the prospect of having new missionaries work with this seasoned team as we look to reach out into
new fields. In reality we are not just looking for sixteen new
missionaries, but sixteen missionaries who will disciple others
and release ministries, leaving a legacy that is not primarily
buildings and programs but a legacy of national leaders who are
multiplying themselves through investing in yet others.
The world of missions is changing. The modern missions
movement is many generations old and because of this we are
seeing exactly what we should; men and women from around
the world indwelled by the Holy Spirit and saying that they
too want to serve the Lord on a mission field. They are ready
to leave their country of origin to reach out to others and to
share the riches and spiritual blessings that they have received
through having believed the gospel.
Finally, GMI is seeking the workers needed to grow and
expand through partnering with these national believers who
want to go and serve in parts of the world that look and think
much as they do. GMI has developed two forms of partnerships
in order to work with these believers around the world, GMI’s
Partners and Associate Missionaries. Eric and Mercy Mango
were recently approved by the GMI Board as GMI Partners.
Eric has been in the States raising support so that he and his
family can serve with our GMI missionary team in Africa.
Emiliano and Raquel Seravalli are a Costa Rican couple who
have been approved by GMI as Associate Missionaries. They
have raised over half of their support from Costa Rica alone for
their ministry in Nicaragua beginning in 2014. GMI is also
seeking to raise support in the U.S. to complement what they
have already raised. (You can read more about these families at
www.gracem.org under the “Zambia” and “Costa Rica” links.)
Paul wanted believers in Rome to participate with him
in his plan to reach them. Likewise, we want you to be a part of
our plan to reach more of the world in the next ten years. In fact,
we are going to need your participation to make our 2023 vision
a reality. Would you pray for the ministries and missionaries of
GMI? Have you considered becoming a missionary? Perhaps
even more challenging to consider, would you encourage your
son or daughter to think about missions? As missions continue
to change, would you support an African or Latin American
believer as he or she seeks to reach the lost with the gospel?
I am excited about the future of Grace Ministries
International and to envision what its ministry might look like
in the next 10 years. It is also going to be a real blessing and joy
to work with you to realize this vision.
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Editor’s Note –
We know that we are into the fourth–even the
fifth–generation of Christians who have been part of
the grace movement in America and blessed by it. We
know that our distinctly unique approach to biblical
truth tends to encounter skepticism when we bring
up certain topics in settings with Christian friends
schooled in traditional denominations. Certainly,
many of us have gotten the “first-time-I’ve-heard-that”
response to a rightly divided explanation of a Bible passage, which in my mind usually stirs up a short litany
that includes thanksgiving for clarity of thought that
comes from a grace perspective.
I wonder, do we know and can we give a concise account for our grace distinctives? Can we give an explanation for the grace movement and our theology? It’s
getting more difficult to recall by way of association
with parents or “old timers” how our grace theology
began; a long enough span of time has elapsed that,
looking back, those early days are being lost in the haze
of forgotten or fading memories. Roughly one hundred
years have passed since J. C. O’Hair started expounding his theological and doctrinal thoughts (suggesting
two gospels, as he put it) at conferences, on the rescue
mission circuit, from the pulpit, and by pamphleteering
(the internet blogosphere equivalent of his day). But his
approach to biblical truth is what coalesced into key
elements of mid-Acts dispensationalism and became the
underpinnings of the grace movement in America.
Dr. Dale DeWitt has done extensive research
(with the assistance of K. Molenkamp, T. Conklin,
D. Sommer, and B. Ross) that focuses on booklets
and pamphlets O’Hair authored and circulated in the
early 1900s. DeWitt maintains that understanding the
times and O’Hair’s then-evolving biblical interpretation contained in his early writings can give us the best
picture of the grace movement’s nascent development in
America. Truth Magazine is excited by the opportunity
to present Dr. DeWitt’s findings in the article that follows (in two parts).
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O’Hair came on the scene during the heyday of the
American Bible prophesy study conference movement. Also,
the rescue mission movement was gaining momentum.
Both venues fed O’Hair’s gifts for evangelism and teaching.
But before reading DeWitt’s article, here is a short narrative
by Uptown Chicago historian, Bill Matteson (http://tinyurl.
com/chlrwmk, visited 02-18-2013). Sometime after O’Hair
became pastor at North Shore Congregational Church he
probably erected a neon sign atop the steeple to compete
with all the other neon signs popping up along Wilson
Avenue–the hotel, the bars, the bowling ally, the Uptown
Theater. Matteson, as a young boy, recalls his personal
encounter with the preacher at the “Christ Died For Our
Sins” Church. His story illustrates O’Hair’s evangelistic
fervor and sets an appropriate mood for enjoying Part One
of DeWitt’s article:
“I never knew the actual name of the church at
Sheridan and Wilson but that was the big sign on
the top, so that is what we called it. They would send
out street ministers to preach to the drunks and sinners on Wilson Ave, usually around Kenmore. The
minister would start around 7 PM Friday. He would
use a large easel 4 foot long and 3 foot high and a lot
of colored chalk. He would draw pictures then relate
his drawings to God, religion, and spirituality and
around 8 PM he would have 8 to 12 people on their
knees, praying for salvation. At the proper time he
would walk them the block over to the church. They
would all file in and he would start with the preaching
in such a manner that I was sure a thunder bolt was
going to hit me right there.... They would say that you
could feel the holy spirit enter your body.
“I would help the sidewalk minister with his easel and
chalk.... I wondered what power that minister had; we
would set up the easel and then he would have a bunch
of people on their knees right there on Wilson Ave.
“I would go to Sunday School there and they gave me
a Bible for going 12 Sundays in a row. The Sunday
school teacher wrote in the book ‘this book will keep
you from sin and sin will keep you from this book.’”
See “The Origins of the Grace Movement” beginning on
page 8.

by Dale S. DeWitt
research assistants –
Katherine Molenkamp, Timothy Conklin, Don Sommer, Bryan Ross

T

he fountainhead of the grace movement in America
was J. C. O’Hair. All early leaders such as C. F. Baker,
C. R. Stam, H. Prince, H. Bultema, O. Wasson,
H. Reed, H. Reich, E. Rueweler, D. Elifson, and
R. Suerig, as well as others learned their form of dispensational theology from O’Hair.
O’Hair was born in Little Rock, Arkansas, December 31, 1876,
the third of twelve siblings, graduated from high school and
Business College there, and then took accounting jobs mostly in
the lumber industry. He soon developed his own building business, building about fifty homes each in Sedalia and St. Joseph,
Missouri, and San Antonio, Texas. His business activity continued from about 1896 through about 1917, when he sold his
business interests and entered full-time ministry in southwest
Texas. During these business years he also spent a year in Mexico
as secretary to the U. S. Ambassador to Mexico who had been a
personal friend of his father. In July, 1901, he married Ethel Anderson at Kansas City, Missouri. The O’Hairs had six children;
one died at age two; the others lived into full adulthood and all
became Christian believers.
In late 1899, O’Hair received Christ as his savior at Neme,
Louisiana, near Leesville, while still single and working there at
a lumber mill owned by Central Coal and Coke Company. LivPage 8

ing at a boarding house at the time, he came under conviction of
sin while reading a Bible given him by the woman who operated the boarding house. It was a quiet and isolated conversion,
and certainly a clear and decisive one. Thirteen months later he
was baptized by immersion, under pressure from some Baptist
friends; he had afterthoughts about whether it contributed anything to his prior baptism into Christ by the Spirit at salvation.1
His post-baptism wonderments probably contributed to his later
rethinking of water baptism.
He continued working in lumber and building businesses
and did lay preaching. After moving to San Antonio, Texas,
and while still a layman, O’Hair began having remarkable successes in itinerant evangelism. He was ordained to ministry in
1916 at Lockhart, Texas, by William Anderson, pastor of First
Presbyterian Church of Dallas, Texas, representing the West
Texas Presbytery. After selling his building business in 1917, a
series of contacts brought him to Muskegon and Grand Rapids,
Michigan, and the Chicago area, where in 1917, he accepted a
call to the Madison Street Church of Oak Park. He continued
to call the Presbyterian Church his own denomination until well
into the 1920s. Before and during this pastorate he conducted
evangelistic-teaching meetings around the northeast quadrant of
1

J. C. O’Hair, Buried with Him by Baptism, nd, 14-17.

the United States and established many friendships among evangelical leaders. In July, 1923, he accepted the pastorate of North
Shore Congregational Church at Sheridan Road and Wilson
Avenue on Chicago’s north side, and remained there as pastor
until his death in 1958.2
The earliest stages of his thinking cannot be identified
without locating the pamphlets and booklets of his earliest ministry period. I am quite aware that more early pamphlets may be
found and further research is likely to result in corrections and
revisions.

Identifying the Early Writings
This article is the outcome of an effort to determine the
earliest history of the grace movement’s theological ideas. That
development lies uniquely in O’Hair’s ministry, thinking, and
writing. The sources for the history of O’Hair’s theological
thought are his many pamphlets and booklets and a 1955 taped
talk he did on his own life (now also in typescript). O’Hair’s files
have disappeared; they were not available as a resource for this
research. By his own later account, O’Hair produced 158 booklets
and pamphlets during his ministry. (Hereafter, to avoid repetition, “pamphlet” will be used for both booklets and pamphlets.)
In a biographical sketch of O’Hair in 1988, Timothy Conklin
suggested as many as 200 or more pamphlets; this number, too,
could be on the low side. Very few of these writings are dated.
The only larger books by O’Hair are The Unsearchable Riches of
Christ (1941), One Hundred-Seventy Bible Lessons and Sermon
Outlines, and Through the Bible in Fifty-Two Lessons–all containing collections of short studies. Most of the separate pamphlets
appear to be sermons or talks. Any account of O’Hair’s early
theology depends on dating clues in the early pamphlets. This is
not a biography project, but a project in historical theology.
The scope of this article is limited to O’Hair’s activities and
thought during his first decade of ministry, roughly 1917-1930.
Since only a very few of the pamphlets are dated, the titles of this
period had to be determined by inference from a coincidental
date in the pamphlet, Have Ye Received the Holy Spirit since Ye
Believed? On the back cover O’Hair offers for purchase a list
of his pamphlets up to the time of its publication. The earliest
possible date (historians’ “terminus a quo”) for this pamphlet is
1929 since this date appears on a letter to “A Christian Friend,”
dated January 1, 1929, reproduced near the end of the pamphlet.
The pamphlet could come from some years after 1929. Certain factors related to the pamphlet’s publication point to a likely framework of 1929-1932.
2

For more detail see, “Message given by Pastor J. C. O’Hair,” November, 1955,
Grace Bible College Library, in typescript (hereafter, “Message”); also ibid., “A
Thank-You Letter” (to the North Shore Church congregation on the occasion of
the O’Hairs’ fifty-sixth wedding anniversary), July, 1957, Grace Bible College
Library archives; a basic article by T. Conklin, “J. C. O’Hair–Leader Among
Leaders,” Truth 38, February, 1988, 4-6 (with a portrait photo of O’Hair from
1928 on the cover).
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On the back cover of Have Ye Received. . . , O’Hair listed
about thirty of his own pamphlets available for purchase. The
list is probably not exhaustive, but it does include several of the
most important pamphlets of the 1920s which bear on his views
in this early period–views which became essential to the grace
movement’s distinctive theology. Perhaps nine other pamphlets
belong to the period of 1917-1922; they are included in the discussion. (See the Appendix for a complete list of pamphlets from 1917
through 1930 which will appear at the series’ conclusion)
To gain perspective and context for O’Hair’s early views
and themes, and his early development and writing, a brief account of the broader setting in early twentieth century evangelicalism will be useful.

The Larger Evangelical Context
Beginning about 1875, a small group of Bible prophecy
students with premillennial convictions began meeting at various locations in the northeast quadrant of the United States;
this American form of prophecy study grew from its parent
movement in England and Scotland. The group’s membership
expanded and within a short time its yearly meetings came to
be called the Niagara Conference, so named for its yearly meeting site at Niagara-on-the-Lake, Ontario–a resort village on
the west bank of the Niagara River where it empties into Lake
Ontario below Niagara Falls. In 1878, a large Prophetic Conference, mostly planned and organized by members of the Niagara
group, gathered for a week of prophetic study and messages at
Trinity Church, New York City. Several more such Prophetic
Conferences met during the three ensuing decades, growing in
attendance toward several thousand with each successive meeting; the conferences occurred about every five to seven years. The
Prophetic Conferences were dominated by Calvinist Presbyterian
and Reformed ministers and a few of their seminary professors.3
James Brookes, Pastor of Walnut Street Presbyterian Church in
St. Louis, Missouri, and C. I. Scofield became notable leaders of
this prophetic study movement.
Around the turn of the twentieth century, Scofield (earlier
the U. S. attorney for Kansas) began working on his famous Reference Bible, the leading–but by no means only–expression of
the Prophetic and Niagara Conferences’ discussions of premillennialism. Premillennialism is the belief that Christ’s return would
mark the beginning of his prophesied kingdom on earth. This
view of the end times was held by several leading church fathers
before Augustine’s amillennial influence and was revived after
1600 in Germany by Reformed professor, John Henry Alsted,
and in England by Anglican Joseph Mede; it gained ground
rapidly in America after 1850. The Scofield Reference Bible also
Continued on page 10
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G. Marsden, Fundamentalism and American Culture (New York: Oxford University
Press, 1980), 46.
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introduced the long-developing related idea of a series of “dispensations,” a term describing the eras and sequence of God’s relations with man (for example, promise, law, grace and kingdom).
Premillennialism thus had a long though somewhat disrupted
history.
During one period of O’Hair’s business life, before entering
ministry in 1917, he and Mrs. O’Hair lived in St. Louis. O’Hair
does not say he attended James Brookes’ Walnut Street Presbyterian Church (later the Washington Compton Presbyterian
Church) during his business years there, although he may have;
but he does refer to it as his church while living in St. Louis and
working with the St. Louis Gospel Center for nineteen weeks
some time during 1919-1921–a sojourn which included his
Indianapolis evangelism and teaching meetings discussed below.
C. I. Scofield had also attended Walnut Street Church
after his conversion. The same James Brookes was Scofield’s
pastor during the years of Scofield’s early Christian growth.
Brookes soon became a major leader in the Niagara and Prophetic
Conferences.4 Plymouth Brethren founder and dispensational theologian, J. N. Darby (d. 1882), probably preached
in Walnut Street Church during the 1870s or early 1880s during
Brookes’ pastorate. O’Hair read both Scofield and Darby; they
were formative for his dispensational premillennialism, along
with the influence of Walnut Street Church.
In Chicago, O’Hair was in touch with premillenarian
Fundamentalist leader, Harry Ironside, of Moody Memorial
Church, with James M. Gray, president of Moody Bible Institute,
and with Harry J. Hager, evangelistic millenarian pastor of the
large Bethany Reformed Church of Roseland, on Chicago’s far
south side. Between 1917 and 1923, O’Hair also became acquainted
with his predecessor at North Shore Congregational Church, Paul
Allen, during two teaching visits before accepting its pastorate in
1923. Allen had recently converted to a form of premillennialism from the culture Christianity of the Modernist/Social Gospel
movement; he spoke about his change at Chicago Hebrew Mission
about 1918;5 O’Hair was interested in the Jews and Jewish evangelization due to friendships with several Jews. He also had regular contacts with William R. Newell, a former superintendent of
Moody Bible Institute and pastor of Bethesda Congregational
Church, also on Chicago’s north side. During O’Hair’s early years
in Chicago, Newell conducted occasional teaching meetings at
North Shore Church and elsewhere in Chicago; he later issued

a famous commentary on Romans in which he expressed views
similar to O’Hair’s on baptism in Romans 6:1-4.6
The millenarian renewal movement and its literature
were larger than St. Louis and Chicago. During his itinerant
evangelist period (1917-1923), O’Hair preached at premillenarian A. B. Simpson’s Tabernacle in New York City and on
Long Island. He also held teaching meetings in Pennsylvania. L. S.
Chafer founded Dallas Theological Seminary during O’Hair’s
early ministry years (1924) and had already published the most,
and still, important early primer on dispensational theology,
The Kingdom in History and Prophecy (1915). The published
studies of the 1878 and 1886 Prophetic Conferences were
available, and G. N. H. Peters had issued his massive threevolume Theocratic Kingdom in the 1880s–still the most detailed
work on premillennialism in America. Darby’s voluminous
written studies were becoming available in O’Hair’s early
years and the famous twelve-volume work, The Fundamentals, had just been completed. Harry Bultema of Muskegon and
Martin DeHaan of Grand Rapids, Michigan, were preaching
premillennialism, writing millenarian studies, and holding
Bible conferences in West Michigan. The writings of Sir Robert
Anderson, British dispensationalist and head of Britain’s detective bureau, Scotland Yard, were available, as were the writings
of British extreme dispensationalist, Ethelbert Bullinger, and the
early Plymouth Brethren.
The impact of Scofield’s Reference Bible is obvious in
O’Hair’s pamphlet of the 1920s, A Dispensational Study of the
Bible–Genesis to Revelation, where he fully adopts the Scofield
view of the dispensations along with details of definition found
in the Reference Bible. Another important detail of the Reference Bible was its view of the church as a Pauline revelation not
found elsewhere in Scripture, which Scofield outlined in his
note on Ephesians 3:6 (p. 1252). Most of these resources were
current and used by O’Hair.
The authors and studies discussed above were part of the
larger Fundamentalist reaction to postmillennialism and the
Modernist Social Gospel movement it generated after 1875.7 This
movement diluted biblical salvation and theology by redefining
biblical theological language in humanistic, ethical terms, and
reducing the basics of Christianity to the fatherhood of God; the
brotherhood of man; the infinite value of persons; and love as the
supreme value and Christianity’s calling. Against this theologi6
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Former members of North Shore Church remember Newell’s presence during
O’Hair’s early years. Although mentioned a few times, Newell does not figure
prominently in O’Hair’s pamphlets. The above material on Newell is from interviews in 2012 with Gloria Koch by the author and with John LaVier by Donald
Sommer.
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J. Moorhead, World Without End; Mainstream American Protestant Visions of the
Last Things, 1880-1925, (Bloomington: Indiana University Press, 1999). Gradually, nineteenth-century postmillennialism, stemming earlier from Jonathan
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On Brookes, the current full-length study of stature is Carl Sanders II, The
Premillennial Faith of James Brookes: Reexamining the Roots of American Dispensationalism, (Lanham MD: University Press of America, 2001); on Washington
Compton-Walnut Street Church, see 44.
Paul R. Allen, “In the Latter Days,” in The Jew in History and Prophecy (Chicago:
The Chicago Hebrew Mission, 1918), 64-67. Allen’s story reads like a confession.
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cally diluting movement, a protest arose in the last quarter of the
nineteenth century with the aim of restoring the fundamentals
of biblical faith–the Bible as God’s inerrant Word; Christ as fully
God and fully man; his virgin birth, atoning death and bodily
resurrection; and his literal Second Coming and worldwide kingdom of peace. O’Hair was part of this movement. His pamphlets
often mention Modernism as a disappointing movement and
serious threat to the churches.
As in Paul Allen’s case, Modernism tended to view liberal
arts education, human intelligence, cultural engagement and
moral progress–not atonement-based salvation by faith–as the
basic corrective to the human struggle with evil. In reaction,
Fundamentalism took a dim view of liberal arts education and
social ethics, and adopted separation from culture as essential to
its own corrective stress on personal salvation. Hence this larger
movement, except for its Reformed and Presbyterian sector,
separated itself from culture, “worldly” amusements, and even
in some cases sports and government; in this respect it shared in
the Reformation Anabaptist tradition. Fundamentalism chose
rather to settle for Bible institutes as its form of Christian education. O’Hair adhered to this set of ideas, including a dim view of
women’s public roles in society and church. He promoted, with
Fundamentalism, a Bible- and church-centered lifestyle for Christians, and, also with Fundamentalism, a reaction to Modernist
social ethics.8 Several early pamphlets are devoted to this issue:
How to Think Right; Was God a Jew for Thirty-Three Years?; The
Program of Jesus; and, The Man Nobody Knows. These early pamphlets all contain sharp criticisms of the Modernist movement,
especially in its effects on the churches and its inconsistencies.
Hence a central part of the grace movement’s Fundamentalist
origin, along with its unique doctrines, included separatist social
attitudes brought by O’Hair from Fundamentalism into his early
thought and ministry.

The Decisive Formative Event
More than two years before becoming pastor at Chicago’s
North Shore Congregational Church, O’Hair held a series of
evangelistic and teaching meetings at the Empire Theater in
Indianapolis. At the time, Wheeler Rescue Mission (still in
existence) used the theater for special events,9 and actually
acquired it by 1920. O’Hair’s meetings were hosted and led by
James Nipper, a converted railroad engineer and evangelist who
became superintendent of Wheeler Mission in 1919; he had previously led a revival at the Empire Theater in which Paul Rader
was the evangelist (1919),10 and seems to have traveled around
8

G. Marsden, Fundamentalism and American Culture.
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I owe this information to Pastor Donald Sommer of Grace Church, Indianapolis (on-line discussion, December 3, 2012, about an Indianapolis Star article by M.
Jesse, on the theater’s history).
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An Indianapolis Star article, May 19, 1919, reported on this evangelistic
crusade. It featured a parade for Rader from railroad station to hotel. Nipper

the Midwest rescue mission circuit. The nightly meetings lasted
for a period of “several weeks” as O’Hair reports. This Indianapolis
period was sandwiched between two parts of a nineteen-week stay
in St. Louis some time during 1919-1921. The Indianapolis meetings probably occurred in early or middle 1920,11 and were
attended mostly by Nazarenes, Christian and Missionary
Alliance people, and Pentecostals.
Nipper apparently knew O’Hair or about him, seems
from O’Hair’s account to have been acquainted with his
emphasis on grace, and knew something about his concerns
over the Pentecostal revival of miracles–especially tongues and
healing. At some point early in the nightly meetings, Nipper
asked him to “get up a message and tell them why tongues are
not God’s message and program for today.” O’Hair agreed and
developed and delivered a message entitled, Three Reasons (he
elsewhere says Five Reasons. . .) Why Tongues Ceased When Paul
Reached Rome.12 So far as has been determined up to this writing, the talk was never put into a pamphlet or booklet under
this title; but some of its ideas appear in several early pamphlets datable to the mid- and late 1920s (see Appendix). The
next evening, a Pentecostal minister approached him and said,
by O’Hair’s own account, “I’m giving up Pentecostalism and
tongues.” Two nights later the man returned, announced he had
done some further thinking and raised the question to O’Hair
whether “the same three reasons that you gave that prove that
tongues ceased with the close of the book of Acts. . .[do not also
prove]. . .that water baptism ceased at the same time.”13 O’Hair
says he laughed and replied, “Oh, you’re mistaken.” In another,
later account of this event, he says, “I dismissed the preacher,
but I could not dismiss the question.”14 He returned to his hotel
room and studied New Testament baptism texts far into the
night, concluding finally that the man was right. In the early
pamphlet, The Accuser of the Brethren and the Brethren, he recounts
that “a few days later, [I] stated my conclusion to the congregation where I was teaching.”15
Continued on page 12
was a leader in this campaign. The article mentions a large crowd in 1919 and
its enthusiastic singing and spirit. The article also mentions O’Hair’s friend and
rescue mission leader, G. H. Meinardi, who had once been superintendent of A.
B. Simpson’s New York City Mission, but more recently had gone to Chicago’s
Pacific Garden Mission branch at North Shore Congregational Church! See
O’Hair, “Message,” 8.
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O’Hair, Buried with Him by Baptism, 21. Beside the typescript, “Message,” there
are at least three other accounts–perhaps more–of this event, each told in a slightly
different way, and each contributing a few varied details. These accounts are all based
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After this talk, another man handed him a pamphlet
by A. E. Bishop entitled, Tongues, Signs and Visions Not God’s
Order For Today, adding a remark to the effect that O’Hair’s
teaching was similar to that of the pamphlet. Hence, the grace
movement’s views of miracles and baptism originated at
roughly the same time–before and during the Indianapolis
meetings; they arose from others’ challenges, not from O’Hair’s
imagination or disposition toward radicalism.
The Indianapolis meetings of 1920 thus proved to be
highly significant for O’Hair, and in the long term, for thousands of others. During these few weeks he (1) publicly preached
his views opposing the Pentecostal revival of tongues, healing
and other miracles; (2) publicly preached, certainly for the first
time, his new view that water baptism ceased by the end of
Acts along with tongues and healing; and (3) added to his own
resources the significant pamphlet by A. E. Bishop on the cessation of miracles toward the close of the New Testament era.
Because these views of miracles and baptism were intertwined
from the first, due to their appearance together in Mark 16:1518, the Bishop pamphlet was in one sense the most significant
detail of the Indianapolis developments, not in terms of immediate outcomes, but because of the names associated with it.
C. I. Scofield, the author of the famous Reference Bible (which
O’Hair used during these years), endorsed the Bishop pamphlet
in its preface; its publisher was Moody Bible Institute. These
associations of the pamphlet delivered long-term fodder for
O’Hair’s debates over the next three decades; he returned to the
pamphlet again and again in discussions of miracles and baptism
stemming from Indianapolis. Moody Bible Institute was a major
institutional representative of the millenarian renewal after the
Niagara and Prophetic Conferences; echoes of both conferences
stretched well into the twentieth century. Scofield’s prestige came
from his Reference Bible, and Bishop himself was a missionary with
Scofield’s Central America Mission.
The Indianapolis events of 1920 thus brought together
in a local event several streams of evangelical thought flowing
through American religious life in the period leading to the
emergence of the Fundamentalist Movement of 1920-1960.
O’Hair was in the center of this stream and quickly saw the
implications of using Mark 16 as a source for further discussion
of tongues, healing and baptism.

New Perspectives in Grand Rapids and Chicago
O’Hair did not suddenly embark on an aggressive crusade
against water baptism; nor did he thereafter talk about nothing but baptism or issue harsh demands that his hearers change
immediately. He did, however, begin to speak more widely and
often about it. One place where he clearly says he expressed his
new view of baptism was Grand Rapids. He does not say who his
contacts were; but likely hosts would have been his friend Mel
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Trotter, founder of City Rescue Mission, or Martin DeHaan,
founder of Calvary Church. Of this visit to Grand Rapids he
says:
Shortly after I was in Indianapolis, I went to Grand Rapids,
Michigan, and taught there what I taught first in Indianapolis. I made many return trips to Grand Rapids and always
taught no water baptism in the dispensation of grace.16
One of O’Hair’s undated pamphlets of the twenties (perhaps 1924-1926) reflecting the extension of his new convictions
on baptism is Buried with Him by Baptism. This piece was not a
North Shore Church pulpit sermon. It reads more like a brief paper he may have read at a speaking engagement, perhaps during
one of his trips to Grand Rapids. In it he speaks of his congregation in Chicago:
In the particular church where I am now serving as pastor, we have some very spiritual saints who believe in immersion and have been immersed. We have some just as
spiritual who believe in pouring or sprinkling. And some
of the most spiritual, practical, and useful members that we
have–among our best Bible students–believe that the one
baptism is the Holy Spirit baptism. . . .If any believers come
to me concerned about water baptism, always, when it is
with them a question of quantity [of water], I advise them
to be immersed, provided they are sure that the Holy Spirit
has given them light from the Scriptures on the question.17
Two pages later he reflects on the Indianapolis events, noting
with remarkable candor, (of the Pentecostal minister and extending the quotation above):
I dismissed the preacher, but I could not dismiss his question, and I have not dismissed it yet; although I cannot
say that I have God’s final answer; and yet I will not force
such a conclusion upon you, if you agree not to force your
contrary opinion without ample scriptural proof.18
Again, in another self-reflective moment in the same pamphlet,
he says:
Nor am I trying to start any new theory of water baptism,
or upset any believer’s faith in any Christian essential. I
am simply seeking light for myself and for others who are
interested in this subject. Many teachers have said to me, ‘I
believe with you, but deem it unwise to teach it.’19
These thoughts are cautious and sensitive about his new
view of baptism. In his own congregation he may have been
more forceful than these expressions suggest; but it would
certainly be a mistake to think these are permanent and final con16

O’Hair, Accuser of the Brethren, 3.
O’Hair, Buried with Him by Baptism, 18-19.
18
Ibid., 21.
19
Ibid., 23.
17

clusions; they are not. He is being appropriately careful here since he was probably
not very far away as yet from Indianapolis
and continues to seek God’s word on the
matter. And yet, sometime during or shortly
after 1924, a remark or question for the congregation’s thought appeared in the North
Shore Church bulletin about whether
water baptism should be practiced.20 In
yet another pamphlet, O’Hair refers to his
intensive study of Old Testament washings, which may relate to his comment in
the third passage cited above about not yet
having God’s final answer on the issue.
Thus, Buried with Him by Baptism seems to
reflect an early date after Indianapolis; the
tone here is not that of the more assertive

pamphlet soon to follow (but before 1929),
Seven Questions Concerning Water Baptism.
Above all, O’Hair is clearly in transition
here with his congregation and others. But
he is also moving toward a more refined
and firm position on water baptism’s Jewish character and thus its questionable use
in the church. In later pamphlets, signs,
wonders, baptism, and many other rituals
of Israel referred to in Paul’s epistles are
discussed together; often with the question of how one or two can be arbitrarily
selected out for normal church practice in
various denominations.

To be continued. Part Two in
our next issue.

20

This detail is based on comments of John LaVier in
an interview by Donald Sommer.
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Above: J. C. O’Hair after twenty years at
North Shore Church, Chicago, IL.

by Pastor Craig Mac Donald

“To simply believe, or have faith, is not a sufficient answer.”

by Pastor Craig MacDonald
Pathway Bible Church, Litchfield Park, AZ

Part One:

Eternal Life Cannot Stand On Shaky Ground
The jailer’s day quickly went from bad to worse. First the
earthquake struck Philippi, and when he rushed in to check on
his prisoners he saw all the cell doors open and the prisoners’
chains unfastened. For reasons the Bible doesn’t explain the jailer
ran into the cell holding Paul and Silas, fell on the floor in front
of them, and asked, “What must I do to be saved?” (Acts 16:30).
We don’t know if his question was about his physical life or his
eternal salvation, but Paul’s answer focused the jailer’s attention
on the more critical of the two, “Believe in the Lord Jesus, and
you will be saved, you and your household” (v. 31).
That answer by itself is ambiguous. Believe the Lord Jesus
exists? Believe he came to earth? That he’s coming back? We know
the jailer got a more complete explanation because the Bible goes
on to say, “And they spoke the word of the Lord to him and to all
who were in his house” (v. 32). What did Paul and Silas explain?
What must we believe about the Lord Jesus in order to receive
eternal life?
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The answer to this question ranks as the most important
truth any of us will encounter. Our eternal destiny depends on
answering it correctly. Ask that question of a random sampling
of people coming out of a house of worship on a Sunday morning
(or Friday evening) and you’ll get a wide variety of responses, but
only one answer is correct. Many New Testament passages make
it clear there is only one gospel of salvation (see Gal 1:6-9 as an
example).
Not only does our own salvation depend on understanding the single correct answer, our efforts to share the gospel of
salvation with others are ineffective unless we’re absolutely clear
in communicating the essential truth. If I use phrases like, “Invite
Jesus into your heart,” I run the very real risk that both of us leave
our conversation thinking they’ve passed from death to life when
the reality may be very different. So, what is the correct answer?
Stripped down to its bare minimum, what must one do to be
saved from the penalty of sin and to be reconciled to the Father?
To simply believe, or have faith, is not a sufficient answer.
Faith must have an object, the thing that is believed or trusted.

Some people believe their good works will make up for their sins
and cause Got to accept them, both now and in eternity. Others
trust in a specific ritual or set of rites to do the job. The Bible
makes clear those are both inadequate to reconcile anyone to a
holy and righteous God.

Central And Essential Truth Of Salvation
The answer begins by understanding the problem–sin. We
enter this world bearing the guilt of our father Adam and confirm
that guilt with our own acts of sin. A righteous God must punish
sin, and the “wages of sin is death” (Rom 3:23). “The soul that
sins shall die” (Ez 18:4,20) a death that is both physical and eternal. Only one way can save me from that judgment and reconcile
me to a holy God.
The theological term “substitutionary atonement” means
that Christ died as my substitute, paying the penalty I should
have paid. In doing so he made it possible for me to be reconciled
to God. This is the central and essential truth of salvation and
it’s repeated throughout the Bible. “For while we were still weak,
at the right time Christ died for the ungodly” (Rom 5:6). “He
himself bore our sins in his body on the tree that we might die to
sin and live to righteousness” (1 Pt 2:24). This truth is proclaimed
prophetically in Old Testament passages like Isaiah 53:6, “All we
like sheep have gone astray; we have turned–every one–to his own
way; and the Lord has laid on him the iniquity of us all.”
The core of the gospel is that Christ died to pay the penalty for my sin, as my substitute. Believing that Christ’s gracious
sacrifice on my behalf is the sole basis for my forgiveness–that
nothing I do counts for anything–is the means by which my sins
are forgiven and I am counted a child of God (Eph 2:8-9).
This raises an interesting and important question. If we are
saved by believing Christ’s death paid the penalty for our sin, on
what basis were people saved who lived before the Cross? They
couldn’t place their faith in Christ’s death because it hadn’t happened yet. Did they even know it would happen?
Classic Covenant Theology says they did know and understand, and they trusted in his substitutionary atonement just like
we do. Charles Hodge wrote, “The Apostle [Paul] proves that the
specific promise which was the object of the faith of the patriarch
was the promise of redemption through Christ. That promise they
were required to believe; and that the true people of God did believe” (Systematic Theology, vol. 2, 372). That is, the patriarchs like
Abraham understood fully that Jesus Christ would come to die
on the Cross and rise from the dead, and they placed their faith in
that work as the means of their salvation just as we do.
This doesn’t square with some pretty clear Bible passages
like Luke 24:44, “Then he opened their minds to understand the
Scriptures.” Even after the resurrection the disciples needed an
explanation of what had just happened. We look back at Old Tes-

Page 15

tament prophecies about the death and resurrection and understand their significance, but we shouldn’t assume Old Testament
writers could do the same looking forward. Although Daniel was
referring to a vision he’d just had about the end times, the prophet
illustrates this when he says, “I heard, but I did not understand.
Then I said, ‘O my lord, what shall be the outcome of these
things?’ He said, ‘Go your way, Daniel, for the words are shut up
and sealed until the time of the end’” (Dn 12:8-9). Daniel didn’t
understand what he wrote and God chose not to explain it to him.
If Old Testament saints weren’t saved by faith in the yetfuture substitutionary death of Christ, on what basis were they
saved? It cannot have been by any works or rituals they did. “For
by works of the law no human being will be justified in his sight,
since through the law comes knowledge of sin” (Rom 3:20). “So
that no one may boast” (Eph 2:9) is a principle that applies before
and after the Cross. Salvation comes by grace through faith, as
illustrated by Abraham (Rom 4:3,9). So, what was the object of
Abraham’s faith, and the rest of the Old Testament saints?
The wages of sin is death. Where there is sin the required
judgment is death. That’s why Hebrews 9:22 says that “without
the shedding of blood there is no forgiveness of sins.” If the sinner
is to be spared that ultimate penalty a substitute must die. Before
the Cross that substitute was the death of a sacrificial animal.
Almost immediately after sin entered the world in the
Garden of Eden we see that dynamic at work when God killed an
animal to make skin coverings for Adam and Eve. The symbolism
is unmistakable; the animal gave its life to cover their sin-caused
nakedness. One chapter later we read that Abel’s blood sacrifice
was accepted by God but Cain’s offering, the “fruit of the ground”
(Gn 4: 3) was not. Why? Because sin requires the shedding of
blood.
In the early chapters of Leviticus Israel receives instructions
on how their sacrifices should be offered. In each case they are
told that when the sacrifice is for sin the animal should be brought
to the altar and the offerer should “lay his hand on the head of his
offering and kill it” (Lv 3:2 and subsequent sections). Again the
symbolism is clear. By laying his hands on the head of the lamb
the person symbolically transfers his guilt to that animal who
then dies in his place. Substitutionary atonement!

The Role Of Faith
But faith is still required. An Israelite could bring the proper
animal to the proper place and go through all the proper procedures, including placing their hands on the head of that animal, and not be saved. In Isaiah 1 we read, “What to me is the
multitude of your sacrifices? says the Lord; I have had enough
of burnt offerings of rams and the fat of well-fed beasts; I do
not delight in the blood of bulls, or of lambs or of goats” (v. 11).
See Eternal Life, continued on page 16

“God in his infinite wisdom sent his Son to
die for us ‘at just the right time.’”
Eternal Life, continued from page 15

Israel was conforming to the letter of the law but, without any
sense of their guilt, not experiencing God’s grace nor the benefit
of the substitutionary death of that animal. There was no faith
that the animal was dying in their place.
Going through the ritual of sacrifices as though that ritual
itself bestowed righteousness brings condemnation from God
instead. He denounces their actions as, “this trampling of my
courts” (v. 12) because it was done without an awareness of guilt.
Those Israelites thought the work of bringing a sacrifice made
them righteous.
After the Cross all people are saved by believing Christ’s
death and resurrection paid the penalty for sin and reconciles
them to God. Before the Cross all people were saved when they
believed that God accepted the animal sacrifice they offered
as the payment for their sins. What, then, does Hebrews 10:4
mean? That verse says, “For it is impossible for the blood of bulls
and goats to take away sins.” It makes sense that an animal can’t

As Promised in our last issue, here is a reinstated (since this
isn’t the first time in the magazine’s sixty-two years) “Letters to
the Editor” column with the updated “E-mails” inclusion. The
Truth Magazine staff wants to hear from you.
We were surprised that floating the idea of a “Letters” column would inspire a tsunami of e-mails expressing satisfaction
and support for the quality and content of the magazine through
the years. And, we thank all of you. As much as possible, we will
try to feature the responses of readers like you on a regular basis.
Our goal is to improve. That is best achieved by receiving
as much feedback as possible. By the way, we get refined and
strengthened when the responses highlight a perspective we
may have missed; topics that were too narrow or off the mark;

serve as an equivalent for a human, and that a lamb’s death
therefore can’t pay for the sins of a person. So, how does an
animal sacrifice, when offered in faith, save the Old Testament
individual?
God in his infinite wisdom sent his Son to die for us “at
just the right time” (Rom 5:6). Prior to that time God in His
infinite grace accepted the sacrifice of animals done in faith as
what can be described as an earnest payment until the Cross.
Christ’s substitutionary death, Paul writes, “was to show God’s
righteousness, because in his divine forbearance he had passed
over former sins” (Rom 3:25). He accepted those sacrifices–if
they were offered in faith–because He knew what was to come,
the fully adequate sacrifice of His Son.
With a clear understanding of the basis of salvation, that
it has always been by faith in the substitutionary death–of an
animal sacrifice before the Cross and in Christ’s death after that
point–we’re prepared to look at some key dispensational issues.
One of those issues can be illustrated by asking, did all the Jews
who voted against entering the Promised Land die in an unsaved
state? Moses, Aaron, and Joshua urged the people to have faith,
to believe that God would deliver the Canaanites into their hand
(Nm 14) but the people rebelled and turned back. Did this lack
of faith impact their salvation? The answer to this question has
implications far beyond this event in the desert!

To be continued in our next issue.

material that failed to edify; or–in the case of theological topics–
strayed from or contradicted our mid-Acts dispensational view.
Also, we’re going to raise eyebrows from time-to-time. That’s
a given if attempting to reach as broadly based an audience as
possible. When readers inform us of concerns, we will–as objectively as possible–supply them with an explanation and–if called
for–a heartfelt apology.
The following letter, in response to Randy Tucker’s article
about voting (Oct. 2012), highlights a case in point:
Dear Editor,
Regarding the article “Should you also vote or just pray”
by Randy Tucker in the Autumn edition of Truth magazine,
See Letters, continued first column page 20
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“Some Christians view salvation, unfortunately, like ‘fire insurance’ that relieves
them totally of the responsibility of living rightly; they can light their hair on fire
without worrying about the consequences; they have a get out of jail free card,
they have avoided the possibility of hell.”

by Pastor Scott Myers
Northwest Bible Church, Enumclaw, WA

S

o, I am now a graduate from college…thirty years in the
making! And while I am a firm believer in the persistent
pace of the tortoise (as in “The Tortoise and the Hare”),
thirty years is a little excessive, wouldn’t you think? But
this last November, I finally completed my Bachelors of Science
in Ministry and Leadership from Grace Bible College (and yes,
I’m planning on walking this April). Now I have moved on to a
Master’s program, in Business Administration of all things (why
an MBA is another story for another time).
Recently, in my Managerial Economics class, I came
across a topic familiar to me, moral hazard, which “refers to
the reduced incentive to exercise care once a person purchases
insurance” (Froeb/McCann, Managerial Economics A Problem
Solving Approach {South-Western Cengage Learning: Mason,
OH, 2012} 262). Actually, I can probably say this is something
we’re all familiar with, because moral hazard, broadly applied, is
the fostering of choices to engage in questionable activities when
the consequences of those actions have been reduced by another.

Auto Insurance is an obvious example. If you have a car that
is only worth $6,500 but you can insure it for $19,000, what
incentive do you have to lock the doors or take the keys out of
the ignition? That is a moral hazard because you are rewarded for
being irresponsible. That is why insurance companies only allow
you to insure a car for its replacement value and comprehensive/
collision insurance includes a deductible.
But what about moral hazard in the spiritual realm? Isn’t
Romans 6:1-2 the Apostle Paul’s rebuke for those who might
suggest his preceding discussion about justification is an invitation to let down one’s guard? Follow his logic already knowing
he’s readied a response for moral hazard:
Therefore, as one trespass led to condemnation for all
men, so one act of righteousness leads to justification and
life for all men. For as by the one man’s disobedience the
many were made sinners, so by the One man’s obedience
the many will be made righteous. Now the law came in
See Moral Hazard, continued on page 18
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Moral Hazard, continued from page 17

to increase the trespass, but where sin increased, grace
abounded all the more, so that, as sin reigned in death,
grace also might reign through righteousness leading to
eternal life through Jesus Christ our Lord.
Romans 5:18-21, ESV
Some Christians view salvation, unfortunately, like “fire
insurance” that relieves them totally of the responsibility of
living rightly; they can light their hair on fire without worrying
about the consequences; they have a get out of jail free card,
they have avoided the possibility of hell. Others might realize
that their sins are completely forgiven and, having secured a
position in Christ, they lack incentive to live rightly and honorably. God’s favor–being Sola Gratia (by grace alone), Sola
Fide (through faith alone), Sola Christo (in Christ alone)–will
entice some Christians to live irresponsibly, as though daily
choices have no effect upon their relationship with God. While
it is true that the actions of Christians have no effect upon our
position before God (Eph 2:1-9), what we must emphasize is
that our walk will significantly degrade our spiritual life and
daily fellowship with the Lord God if full of morally questionable actions (Gal 6:7-10).

Region 2: Southwest
Chuck Williams

The source for information about moral hazard within
our Christian faith is the Word of God. But a Christian who is
not in the Word and is blissfully uninformed as to the harmful
effects of his questionable choices must endure the chastening
of the Lord God Himself (Heb 12:5-11). That is why the great
apostle, having clearly declared the abounding grace of God
demonstrated to us in Christ Jesus (Rom 5:18-21), also declared
the ramifications of His grace in our daily lives (Rom 6:1-14),
insisting that the way we behave should reinforce what we
know to be true; we are now “alive to God” (and dead to sin;
Rom 6:11).
As believers who “in view of God’s mercy, present
ourselves as a living sacrifice to God” (Rom 12:1), we can
recognize that moral hazards will come from emphasizing our
position in Christ (resulting from the grace of God demonstrated to us in our Savior’s sacrifice) to the exclusion of our
walk. Our incentive for right living–obedience to the Word of
God–is not out of fear or a desire to earn our standing before
God (which is an impossibility), but it is motivated out of love
for the One who loved us first, who has poured out His love
into our hearts through the Holy Spirit “who has been given to
us” (Rom 5:5).

Region 3: West
Steve Blackwell

Grace Bible Church Anaheim out in CA, we learn that
Pastor Phillip duPlessis has started a membership class on
Wednesday nights, as there have been a number of individuals
new to the church that have expressed a desire to become members. This is in addition to the Tuesday night Bible Studies that
all are welcome to attend. They also have Small Group meetings held every other week in two different homes on Sunday
nights, and one at a nearby senior citizen residence on Thursday
afternoon. There is also a good turnout on Monday nights for
AWANA.

Pastor Bob Enyart, Denver Bible Church in Arvada, CO,
writes that one of the DBC worship leaders just returned from
two months in Thailand and Cambodia, where the mission
was preaching the gospel–especially to young women who have
been forced into human trafficking. Another DBC family just
spent three months in the Philippines, staying with grace believers who live with concern over the Muslims who are in the
majority there. Apparently local men, related to a terror group
at times, were tracking the father from our church. Please pray
for all involved.

Grace Bible Fellowship, Englewood, CO, sadly informs
Truth readers that due to Pastor Eddie Cook’s health the church
Continued first column of page 19
Page 18

Continued from page 18

has officially closed its doors. Pastor Eddie
is recovering but does not feel he can lead a
church. He desires to be part of a pastoral
staff concentrating on evangelism. He and
a few members of GBF have joined Harvest Fellowship to pursue their future goals
together. He and Bonnie are pretty excited
about their future.

to watch. We have a fairly new leadership
team with several men that have been attending Harvest for some time. It is great
to see them engage, set plans, and own the
church as their own.” They have set reachable goals, both in attendance and spiritual
direction. They want to reach our world for
Christ with the gospel of grace.

Grace Bible Church of Lakewood,
CO, where Pastors Harl Hargett and
Mark Smith report the congregation continues to thrive and add new members
monthly. They are excited about their
social outreach and youth programs. “We
also have,” they write, “a spring and summer ‘connect to others’ events (camping,
media) that binds them together as community.”

Debbie Blackwell is leading
“Mommies Coffee,” Harvest’s personal
take on MOPS, with 20 plus moms coming each week to learn how to be good
wives and mothers. Pastor Eddie and Bonnie Cook have joined Harvest. Eddie is
serving in the roles of evangelist and mentor, and doing some preaching–as health
permits. He has joined the leadership
team; their hope is to recognize him as an
official associate pastor in the future, as
people get to know him better.

Harvest Fellowship in Brighton, CO,
is growing, reports Pastors Steve Blackwell and Bob Hill, adding, “and it’s fun

Region 4: Upper Midwest
Mark Matychuk & Les Takkinen

Pastor Les Takkinen writes from

Grace Bible Church in West Allis, WI,

that faithfulness in ministry is what God
expects from us as leaders as well as from
the people in the pew. “There have not
been many ‘outstanding’ or ‘momentous’
things happen during the past three
months,” he continues, “but the faithfulness of the leaders and people of Grace
Bible Church is remarkable!”
One event that has become a tradition
at Grace is the Chili Contest in February
See Region 4, continued bottom of page 20
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Letters, continued from bottom page 16

for the most part a good and timely
article. I do agree with the statement
“inaction is not an option” but to say we
should not vote for someone who can’t
win is wrong!
Should we as Christians vote for
the best of two evils? That is what the
enemies of Christianity and the enemies
of our nation want us to do and the news
media is helping them to accomplish
their goals.
As Christians we should do our
best to vote and elect leaders who have
a record of upholding Biblical principles
and adhering to the constitution of the
United States.
A Reader
And our response:
Dear Truth Magazine Reader:
Thank you for reading and commenting on Randy Tucker’s article in the

Region 4, continued from page 19

of each year (since 2001). This year they
had twenty-one different chillies with
twenty-one different names! A number
of ribbon awards are given out for the
top three winners in each category (best
chili selected by three judges; best chili
people’s choice; and best name–selected
by the people as well). It was a great time
of fellowship and good spirit as they are
sometimes surprised as to who made the
“best” chili of the competition.
Pastor Les writes, “As I looked through
our 2012 directory for the church we have
over one hundred people attending our
morning services on a regular basis along
with a good number of attenders at other
events each week. Of those listed in our
directory, 65% are involved in some way
in the ministry of the church! I have heard
that a number of 20% is the average for a
church. But 65%! This is group participation that I am thankful for!

October 2012 issue of Truth Magazine.
You bring up a good point, a philosophical one. It is similar to two wrongs not
making a right, or choosing the high
road instead the low road. I can’t give you
Mr. Tucker’s rationale. I can as the editor of Truth affirm for you that this is
Mr. Tucker’s opinion and not necessarily that of the GGF.
Personally, there is neither a candidate nor a party that does not to some
degree fall short when using Christianity’s standard in morality, ethics, charity,
productivity, selflessness, etc. I think
Mr. Tucker was expressing frustration
more than anything. I am certain his
fervor for a regime change was being expressed, ‘though he was trying to remain
objective.
Continuing on a personal level, I
do not agree with Mr. Tucker’s conclusion. A voter is expressing himself when
he pulls the lever for the incumbent, or
the favorite son, even when he votes for

“Even of those in the 35% group,”
Pastor Les continues that many are willing
but are elderly, or ailing and are unable to
get involved. “May God be praised!”
“God has blessed HIS work and we are
thrilled to be in West Allis. Thank God
for faithful men and women who love the
Lord!”

Region 5: Lower Midwest
Ed Jeude

GGF Region 5 encompasses Indiana,
southern Illinois, Kentucky, and Missouri.
A meeting of “Grace” activities was convened in Terre Haute, IN, Jan 10, with a
3-pronged theme of knowing, being, and
doing. Ben Anderson of Things to Come
Mission initiated the meeting, which had
a speaker on each subject: Pastor Kaleb

the most unlikely prospect... or when
he doesn’t vote at all. Bottom line, he
is making himself “heard” on Election
Day, he has stated his opinion, and in a
free society one person’s vote carries as
much weight as anybody’s, regardless of
outcome. That decision can be based on
an entire array of reasons from the most
upright and godly to the most destructive and evil.
I am pleased to know that readers
are adamant enough about their opinions to write us and also be “heard.” I
appreciate your thoughtful response.
Sincerely,
Phil Cereghino
Editor
Truth Magazine

Kemper, Faith Bible Church, Olney, IL,
on knowing; Pastor Shaun Winters, Grace
Gospel Church, Linton, IN, on being;
and Pastor Rick Owsley, St Louis Bible
Fellowship, St Louis, MO, on doing. It
was agreed to meet again this May at
Effingham, IL.

St Louis Theological Seminary

will hold its seventh graduation ceremony
May 5, with five graduates.

St Louis Bible Fellowship has its annual Congregational Meeting coming
up in April. Trivia Nights have provided
so much fun in the past that they have
become semi-annual events in April and
October. Many of the participants do not
attend our church regularly, if at all, but
they feel welcomed, hearing and knowing
they are loved by God and us.
Lee Homoki’s Summer Cowboy Camp
will be held at Victory Lane Grace Bible
Camp in Livonia, MO, starting June 16.
The second week will be a Youth Camp.
Continued top of page 21
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Contact for the camp is Neil Schnaath,
660-355-4859.
On February 9, Faith Bible Church,
Olney, IL, hosted a young adult conference. Faith Bible brought in a singing
group from Grace Bible College to lead
the worship, and Frosty Hansen and Zach
Kemper from the GGF to challenge the
young adults from God’s Word. This oneday conference consisted of great times of
worship, testimonies, a breakout session
and three sessions about God in “real” life.
Members of Faith Bible made the free
event possible by providing lunch and dinner during the conference and lodging for
those traveling from out of town. The conference was followed by a time of volleyball
in the gym, where young adults had the
opportunity to connect. Thank you, Faith
Bible, for hosting this great event.

“I” stand in the center of the
Rigid word called “Pride.”
Because its eye is centered
Its vision isn’t wide.
But that’s not why Pride doesn’t see
Beyond its tiny realm,
It’s mostly that “I” plots the course
And “I” is at the helm.
So self-contained has “I” become
That it seeks help from none.
And so, along the road of life
It travels on alone.
Oh! That we all might early learn
To put Pride in its place
And let our lives be humbly filled
With God’s redeeming grace!
M. Jeude

Region 9: Western Michigan
Kathy Molenkamp

Parkside Bible Church, Holland,
MI, continues to seek to fulfill their vision
and mission as a church, and have recently
been working on the details of their final
phase (#3) of a Christian Education and
Youth Wing. The church is excited about
their outreach into the community and
have a number of events planned for the
spring and summer, including Vacation
Bible School and Youth hang time in the
gym on Thursday afternoons. On April
27, the church will be hosting PURE13,
an all-youth community purity event in
Holland with guest speaker, Caleb Befus
of Grace Bible Fellowship (Jenison, MI).
Staying with the purity theme, a group of
twenty-five senior high youth and adults
are preparing for a mission trip to Bolivia
in August where they will conduct purity
conferences in local schools. Also this
spring, five students graduate with their
2-year “degree” in the “Bible Instruction
Group” (B.I.G.), using Craig MacDonald’s
core course. This weekly dispensational
theology course has been a huge blessing to
the youth, which is team taught by pastors
and lay teachers. Our Missions Conference theme for 2013 was “Ambassadors
For Christ,” and featured a Women’s Bon
Voyage party for two missionary ladies,
a Men’s Harvest Dinner Beast Feast
and a Coffee House evening with music
and sharing. The missionary guests were
treated to an “Ambassadors Dinner” after
church by the Bolivia mission team.
Grace Bible Fellowship (Jenison, MI)
recently had a group of eighteen adults
and youth return from a ten-day mission
trip to Puerto Rico. It was a blessing to be
able to help families in the neighborhood
(barrio) near the Camp Caribe. They also
were able to work with the local youth in
their Bible studies and game time. The
experience brought everyone closer in
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their commitment to serving others and
seeing the impact a simple act can have on
another person. They are making plans for
their VBS, which will be held evenings,
June 24-28.

Region 10: Central Michigan
John Lowder

Greetings from Region 10 and Grace
Community Church in Belmont, MI. We

trust that you were blessed by celebrating
the resurrection of our Lord Jesus Christ.
It is a highlight for our church to gather
on that Sunday morning for breakfast and
then to worship the Lord in song, sharing
and Scripture. We pray that your church
enjoyed a very special Sunday. May the life
of the Lord Jesus Christ be in your heart,
voice and hands to serve your risen Savior
and Lord in the days and weeks ahead.
At Frontline Bible Church in Byron
Center, MI, we are very excited to have Joe
Campos join us as our part-time Pastor of
Discipleship. Joe is the Executive Director of Prison Mission Association (PMA)
and serves there part-time. So he will be
“half-time” with both PMA and Frontline,
benefitting all of us for sure!
Also, it’s been great to see our ministry
to men take some huge strides forward.
Our focus in recent years has been to train
and equip men to be leaders of other men,
and now we’ve turned those men loose to
use their training and equipping. What
a joy to see each leader taking spiritual
responsibility for the men under his care,
and not just to go through a curriculum.
If you have an interest in developing an
effective ministry to the men in your
church, please check out Man In The Mirror,
especially their book, No Man Left Behind.
This framework has been invaluable for
helping us grow our ministry over the last
eight years.
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Check out our Family Bible Conference video at – http://tinyurl.com/GGFFBC13Video –
Online registration is available at our website!

